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| jgeeinlooncr years ago Pope Leo XIII issued his famous 
Encyclical Letter On the Condition of Labor. There were 
many, even Catholics, who looked with suspicion upon this 
act of Pope Leo XIII in defending the rights of laborers. 
Today the whole world recognizes the justice of working- 
men’s rights. In years to come the name of Pope Pius XI 
will be associated closely with that of Pope Leo XIII, be- 
cause Pope Pius XI has continued the work of Catholic lead- 
ership in striving to correct social evils and attain justice for 
the common man. 

In two Encyclical Letters Pope Pius XI has made known 
to the world the basic principles for a just Christian and 
peaceful reconstruction of human society. The more recent 
of these letters, that on Atheistic Communism, will soon be 
at the service of men in every land and in all languages. On 
May 15 was commemorated the sixth anniversary of the 
famous Encyclical On the Reconstruction of the Social Order. 
For a better understanding of the Encyclical On Atheistic 
Communism, it may be helpful to review two of the main 
considerations in the Encyclical On the Reconstruction of the 
Social Order. The first of these considerations is of religion 
and morality; the second is of justice united with Christian 
charity. 

ANSWER TO QUESTIONS 


Frequently the question has been proposed: What right 
have religious leaders to interfere in any way with social 
reconstruction? What right has the Pope to speak with 
authority on social problems? The answer is given in the 
Encyclical On the Reconstruction of the Social Order: The 
Church “can never relinquish her God-given task of inter- 
posing her authority, not indeed in technical matters for 
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which she has neither the equipment nor the mission, but 
in all those that have a bearing on moral conduct.” Will- 
ingly or unwillingly Catholics are involved in the present 
social revolution. They must participate, not only as citi- 
zens, but also as Catholics. And why? It is because the 
social revolution is closely related to the considerations of 
man’s origin, morality, the purpose of society, human liberty. 
Man, the whole man must be the norm of social welfare and 
of social reconstruction. 

That the social-economic order must be readjusted to 
harmonize with present-day needs of social life, is most evi- 
dent. We have in the United States vast resources; we 
have machinery capable of producing in abundance the 
necessities of life. And yet a large portion of the population 
is not in a position to gain by labor the needs for a decent 
living. In seeking a remedy for this maladjustment of the 
present social order, there are those who wish for a new eco- 
nomic formula between capital and labor. True it is, there 
must be economic readjustment of the excessively unbal- 
anced participation of citizens in prosperity. According to 
the law of social economics there should be purchasing 
power among the masses of the people if industry is to 
prosper. 


PRESENT MALADJUSTMENT 


But to attempt to solve human problems by economic 
laws alone will not suffice. Such a course of action has led 
to a depression, and if continued will lead to chaos. By 
this is not meant that economic principles are unimportant 
in business and finance; they are as important in industry 
as are the laws of physics in modern engineering. But in 
regard to problems that are both economic and social, it 
is most essential that social principles of human progress be 
not disregarded. As asserted by Pope Pius XI: “Free com- 
petition, though within certain limits just and productive of 
good results, cannot be the ruling principle of the economic 
world.” Justice demands that men be not treated as ma- 
chines or chattels or mere animals, and that in considering 
the relationship between capital and labor, fundamental 
principles of social life be not thrust aside. 

The Economic Liberalism of the past one hundred years 
is held responsible for the present maladjustment in social 





> lUc[ 


wea a lll OClCUhLhOOO lOO ES US. US 





RELIGION AND SOCIAL REVOLUTION 235 





relationships. And rightly so. It was the principle of un- 
restrained economic struggle for material wealth that brought 
about the unhappy condition of so many American working- 
men. Pile up profits; increase wealth; prescind from re- 
ligion; prescind from morality. These were the business 
principles of so many individualists in free competition. 
Liberalism disregarded the social function of property and 
of labor; disregarded the need of a fixed salary to keep the 
worker and his family from misery. Refusing to respect 
the nature of man, the whole man, material, spiritual and 
moral, Economic Liberalism, selfish and greedy, almost led 
to economic anarchy. 


As TO TOTALITARIANISM 


The economic pendulum is swinging toward the opposite 
extreme. “Unbridled ambition for domination has succeeded 
the desire for gain; the whole economic life has become hard, 
cruel and relentless in a ghastly manner.” Today our social 
life is threatened by a ruthless advance of Collectivists striv- 
ing for economic dictatorship and mass domination of society. 
Again we hear the cry: Let the laws of economic determin- 
ism take their course. Prescind from religion; prescind from 
of deny the moral law of God. The Collectivists would let 
a future life take care of itself; they would strive to build 
for man a heaven upon earth. For man, according to the 
Collectivist, no longer needs God in his quest for happiness. 

The most absolute of these political, economic and social 
forms of human self-sufficiency is Totalitarianism. In the 
Totalitarian State the individual is to be merged into the 
economic, social mass. In such a State man’s one right is a 
supreme duty to help build an absolute super-state. Body 
and soul, the individual is to be but a temporary, time serv- 
ing part of an evolving, social machine. Even the babies in 
their cradles are to have existence that they may be moulded 
into serviceable mechanical parts for the use, the progress 
of the all-powerful collective body politic. 


MARXIAN SOCIALISM 


Against this false principle of state absolutism Pope 
Pius XI has raised his voice in protest, proclaiming the true 
nature and destiny of man: “According to Christian doc- 
trine, man endowed with a social nature, is placed here on 
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earth in order that he may spend his life in society, and 
under an authority ordained by God, that he may develop 
and evolve to the full all his faculties to the praise and 
glory of his Creator; and that, by fulfilling faithfully the 
duties of his station, he may attain to temporal and eternal 
happiness.” 

Another proposed solution of the social problem is Marx- 
ian Socialism. Basing all social progress on economic de- 
terminism and the materialistic concept of history, the fol- 
lowers of Karl Marx would build up a democracy that either 
denies God or attempts to prescind from God and God’s 
moral law. To Marx religion was counter-revolutionary. 
Consequently a most important operative principle of real 
Marxism is to gain mastery over the family, mastery over 
all education of youth that a generation of Godless children 
may be reared in a Godless State. 

Again the Sovereign Pontiff raises his voice in protest. 
Social welfare should be the aim of all true citizens; greed 
and selfishness of industrialists must be checked through 
governmental control. But the inalienable rights of the 
individual and of the family must be safeguarded from the 
power of violence and mass domination. Surely no one can 
honestly assert that Pope Pius XI has not at heart the good 
of the community of men, both temporal and spiritual. His 
defense of human rights is motivated by the deepest love 
for man, by the spirit of Christian charity. He knows that 
social reconstruction, if it is to be truly just and practically 
operative, must be based upon a balanced harmony of rights, 
indivdual and social. 


Gop AND HuMAN AFFAIRS 


There must be no prescinding from God in the affairs of 
human life. Man is the child of God. As a just Father, 
God has the right to demand that man’s actions be deter- 
mined in justice and in conformity with the dictate of right 
conscience; that man strive to attain the Kingdom of God 
and His justice. ‘For the foundation of social laws being 
thus laid in religion, it is not hard to establish the relations 
of members one to another, in order that they may live 
together in concord and achieve prosperity.” There should be 
recognition of man’s right to free use of his God-given power 
to labor for happiness and family prosperity. For, “Of its 
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very nature the true aim of all social activity should be to 
help individual members of the social body, but never to 
destroy or absorb them.” There should be a sincere regard 
for the common welfare both on the part of persons and 
of political leaders. For, “It is true, indeed, that a just free- 
dom of action should be left to individual citizens and fami- 
lies: but this principle is only valid as long as the common 
good is secure and no injustice entailed.” 

If we are to avoid the extremes of excessive individualism 
and of rigid regimentation of men, women and children un- 
der a new experimental form of absolutism, one thing above 
all others, we must keep in mind: government must be for 
the whole man, spiritual and material, individual and social. 
Therefore we cannot submit to the dictate of those who look 
to materialistic economic determinism alone, as the goal of 
political and social success. Material, temporal prosperity 
is a need of the whole man, but it is not the only purpose in 
life. What a sad commentary on the purpose of life is the 
newspaper report of a college professor’s declaration: “Men 
decided that the fifty or sixty years of life here on earth was 
more important than the millions of years in the hereafter, 
and the desire was born to make this earth something more 
approaching paradise.” The German Socialist Bebel was 
more blunt in his disregard of a future life. Speaking before 
the German Reichstag, Bebel asserted: “You know as well 
as we do that in proportion as faith in a life to come disap- 
pears from among men, so much the more do the people 
clamor for a heaven on earth.” 


NEw Form oF PAGANISM 


The Christian, believing firmly in the words of Christ: 
“What doth it profit a man if he gain the whole world and 
suffer the loss of his soul?” can never give assent to an un- 
Christian concept of the purpose of life. But it is a false 
inference to conclude that, as a consequence, the Christian 
and the Catholic are not intensely interested in man’s tem- 
poral happiness. In world history Catholics have been pre- 
eminent in laboring for the improvements of human wel- 
fare. Both Pope Leo XIII and Pope Pius XI are outstand- 
ing in their efforts to accomplish social happiness. And 
among laymen, who has done more for society than the 
French scientist Louis Pasteur? But let it be remembered 
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that the desire of this great scientist was to attain the Faith 
of a Breton peasant’s wife. 

Catholics who seek the happiness of men, both temporal 
and eternal, Catholics who regard the whole man as a being 
worthy of love and charity, cannot subscribe to that new 
form of paganism that would make a god of collective tem- 
poral prosperity or of the super-social State. But Catholics 
with heart and soul are in full accord with the pronounce- 
ments of our patriotic and practical American leaders who 
realize the imperative need of religion and morality in the 
effort to maintain peace, political prosperity and happiness. 
So it is that the Farewell Address of Washington is a precious 
heritage to every American Catholic. “Of all dispositions 
and habits that lead to political prosperity, religion and 
morality are indispensable supports. Reason and experience 
both forbid us to expect that national morality can prevail 
when religious principles are excluded.”” To this same sound 
political and religious principle of social life, President 
Roosevelt gave utterance before the Inter-American Confer- 
ence for the Maintenance of Peace, at Buenos Aires: ‘‘Peri- 
odic attempts to deny God have always come, and will 
always come to naught. In the Constitutions and in the 
practice of our nations is the right of freedom of religion. 
But, this ideal, these words presuppose a belief and a trust 
in God.” 


AMERICAN POLITICAL FoRMS 


Why should Americans try to imitate un-American ex- 
periments in social legislation? We, in the United States, 
have a specific American form of political life. Nowhere in 
the world is there a nation that in principle, is better fitted 
for the safeguarding of human rights and social rights. True 
it is that real democratic reforms are- slower in execution 
than might be those under a dictatorship. But no true 
American wishes to sacrifice political freedom for dictatorial 
efficiency. We should have confidence in the ability of 
American citizens to work out their own social destiny in 
keeping with our principles of political and religious freedom. 

It sometimes happens that those who have not been 
favored in their native land with true democracy, are more 
keen than Americans in their appreciation of the blessings 
of freedom that we possess. Madame Tchernavin who with 
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her husband and son, escaped from Soviet Russia, was once 
asked how she could be smiling and happy after losing all 
her earthly possessions. “Why should I not be happy?” 
she answered, “Liberty of religion, family life, liberty to 
educate my son, these are the things to make a woman 
happy.” “Oh, you Americans,” she added, “are so dull, not 
to rejoice in your possession of freedom.” 

It would seem to be true that in 1787, when the dele- 
gates of the thirteen original States of America met in Phila- 
delphia, they did not anticipate the evils of Economic Lib- 
eralism. Yet they made wise provision in our laws of self- 
government for reforms in keeping with social progress. 
What they did foresee very definitely was the need of checks 
and balances, to prevent despotic domination. Through sad 
experience they came to realize the necessity of a Constitu- 
tion that would safeguard fundamental human rights. It 
is to be hoped that present-day Americans, in prudently re- 
forming our economic and social order, will not thrust aside 
those rights guaranteed by our Constitution, merely for the 


sake of trying a new experiment in collective social domina- 
tion. 


The Social Revolution and 
Justice 


JosEpH F. MacDonne Lt, S.J. 


Address delivered over Station WNAC, April 24, 1937, 
and reprintd from the Boston Pilot. 


EVOLUTION, in world history, is characteristic not of 
mere animals, but of man. Revolution is accompanied 

by a disturbance of order; it is a radical and comparatively 
sudden change in man’s principles and practice. Social revo- 
lution is that in which there is a sudden change in the order 
of human associations. In one respect all revolutions are 
social, because they deal with some phase or aspect of man’s 
life in society. But the present disturbance of political and 
economic life manifests definitely a social revolution. In 
many countries governments have been suddenly changed 
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in principle and practice, and the order of social coopera- 
tion has been turned upside down, inside out with a resulting 
chaos in human relationships. 


CausE INDICATED 


The immediate cause of the present social upheaval has 
been indicated most clearly in the Encyclical Letter of Pope 
Pius XI, On the Reconstruction of the Social Order. 

“The immense number of propertyless wage earners on 
the one hand, and the superabundant riches of the fortunate 
few on the other, is an unanswerable argument that the earth- 
ly goods so abundantly produced in this age of industrialism 
are far from rightly distributed and equitably shared among 
the various classes of men.” With the advancement of 
mechanical invention, science and social cooperation, there 
has been a vast increase in benefits to mankind. But owing 
to greed and selfishness a large portion of the working class 
is being deprived of a just share in these advantages of in- 
creased production. From this has arisen an antagonism of 
classes that threatens to disrupt the whole fabric of social 
life. “Free competition, though within certain limits just and 
productive of good results, cannot be the ruling principle of 
the economic world.” “More lofty and noble principles must, 
therefore, be sought in order to control this supremacy, 
sternly and uncompromisingly: to wit, social justice and 
social charity.” 


Basic Morar PRINCIPLES 


To imagine that the Sovereign Pontiff is attempting to 
interfere with any people in their natural right to choose a 
specific form of government or to indicate any particular 
method of social reconstruction, is apart absolutely from 
truth. What Pope Pius XI does insist upon is that basic 
moral principles of social life be not thrust aside. Civil 
society is for the common good of the citizens. Consequently 
justice in the social order must be in conformity with the 
public welfare. In justice it is not permissible to try any and 
every experiment, groping in the dark, with the hope of 
sometime seeing light ahead. Justice and charity are neces- 
sary, fundamental principles of social reconstruction. 

Fourteen different times within two Encyclical Letters, 
Pope Pius XI has used the expression “social justice.” What 
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is this social justice? Those who act from a motive of social 
justice, as a virtue, do so with the purpose of promoting and 
protecting the common good of the community. In the 
words of Pope Pius XI, “it is of the essence of social justice 
to demand from each individual all that is necessary for the 
common good.” Therefore the virtue of social justice must 
include that disposition of the will which induces persons 
and groups of persons to give to the community what is 
necessary for attaining the common good. And as the com- 
munity is a moral unit, made up of parts, social justice de- 
mands giving to the various parts of the community what 
belongs to the parts, in so far as such action is primarily for 
the common good of the community. Unless we are to sub- 
scribe to the Hegelian and Machiavellian error of making 
a god of the State, the common good itself is the good of all 
the citizens. 


SocrAL ENDEAVOR 


That there should be justice, rights must exist; that there 
should be social justice, these rights must have as their 
title man’s social participation in the community. Property, 
money, personal activity, both mental and manual,—all are 
used by men in social endeavor. In this union of resources 
there is mutual help and dependence. A fireman uses his 
abilities to protect the property and lives of his fellow men. 
They in turn should supply him with the necessities of life 
for himself and his family. The worker in a motor car fac- 
tory must not be careless in his duty. Such conduct will 
be harmful to his employer; it will endanger also property 
and life itself on the highway. The community owes to the 
honest workman such an organization of society that he 
may have opportunity to provide for a decent living. “Jus- 
tice cannot be said to be satisfied as long as workingmen are 
denied a salary that will enable them to secure sustenance 
for themselves and for their families.” Therefore a distin- 
guishing note of the virtue of social justice should be an ad- 
mission of the right of the entire cooperating common union 
to a fair participation in the progressive adavantages of 
united human effort. 

Social life is said to be a dynamic and formative prin- 
ciple of social life. We know how necessary it is to observe, 
in principle, the laws of mechanics and physics. When popu- 
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lation has multiplied in a community living close to a river, 
there comes a time when, for the social good, a new bridge 
must be constructed. The community may choose that form 
of architecture and adornment most pleasing and useful to 
the citizens. But if, in the work of construction, physical 
laws are disregarded, disaster is certain to follow. Likewise 
in social life, when there arises a demand for social recon- 
struction, the community is free to choose a specific method 
of solving the social problem. But social justice demands, 
as a general principle, the safeguarding of the true common 
good. 


A DyNAmIc PRINCIPLE 


Social justice is a dynamic principle. Society is an 
organization of living human beings, active and progressive 
by nature. Therefore social justice, as a principle of social 
progress, must admit of expansion in rights and duties, in 
keeping with the development of science, culture, cooperative 
social and industrial activity. A simple example of this 
dynamic social principle is traffic regulation. There was a 
time when society had no need of a policeman at a street 
corner. But with the coming of the motor car, special regu- 
lations in regard to busy street crossings became most neces- 
sary for the public welfare. 

And social justice is a formative principle of social life. 
Laws and customs must be made to conform to new re- 
quirements in social life. The man who complains about 
restrictions of activity at a street crossing, might be the very 
one most in need of such restrictions for the passing of an 
ambulance or fire truck to serve him in dire necessity. Again, 
one who finds fault with restrictions of freedom in the use 
of water reserved for the community, might be especially 
favored because this restriction protected his family from 
typhoid. 

Social justice has its own set obligations. Founded in 
the social nature of man, it looks upon society as a living 
and progressive organism. “Just as in the living individual 
organism it is impossible to provide for the good of the 
whole unless each single part and each individual member is 
given what it needs for the exercise of its proper functions, 
so it is impossible to care for the social organism and the 
good of society as a unit unless each single part and each in- 
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dividual member—that is to say, each individual 
the dignity of his human personality—is supplied 


social justice be satisfied, the result will be an inten 


REORGANIZATION NECESSARY 
At the present time economic progress has been 


organized social unit. Army and navy, police and 


upon millions of persons who cooperate in forming 


to mouth. 


economic dead-level, but all should be given a fai 
tunity, apart from any dole, to earn a decent living. 


less this demand for justice will not suffice of itself 
about harmonious relationship in human endeavor. 


social order and of all responsibility.” 
If we are to have true social reforms, men must 
to morality; they must have’ God in their hearts. 
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ity in economic life as a whole, pursued in tranquillity and 
order.” (Encyclical Letter on Atheistic Communism.) 
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cient common union. It is true that individual initiative 
and responsibility, property rights and human rights are 
most essential to this age of social progress. Every busi- 
ness man has the right to reasonable administration and own- 
ership of his enterprise. But industrial leaders should not 
be so independent in the conduct of economic affairs that 
workingmen, so many of them, should be living from hand 


Possibly we are entering a new era of prosperity. So 
much the more reason for precaution against social injustice. 
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the ever increasing productivity of social organization. Jus- 
tice is essential to a sound social reconstruction. Neverthe- 
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ginning of such a social reform is in personal sanctification. 
Sanctity is the virtue of conforming one’s actions to the uni- 
versal law. For the Christian this personal sanctification 
must include living true to the teaching of Christ. The 
Christian must show in his life the fruits of Redemption 
through Christ. Those who reform sincerely their own lives 
so as to be real Christians, will gladly fulfil all obligations 
in social justice, for considering all men as the children of 
God, they will have a Christian regard for the common good. 

This regard for the common good, if it is to be practi- 
cally operative, must not be limited to those actions which 
are prescribed by law, especially the written law. The 
father and mother who love and labor for their children are 
rendering heroic service to the common good. The young 
men and women who refuse to model their lives on the mod- 
ern pattern of laxity in morals are helping to save human 
values incommon. The business man who practices the vir- 
tue of equity in dealing with his workmen is promoting 
peace and prosperity so necessary to human values. But 
over and above all the virtues closely connected with justice 
in procuring the common good is Christian charity. Even 
as men cannot be legislated into the spirit of patriotism, 
neither can they be induced by a code of laws to desire the 
fulfilment of all justice. In the regeneration of social life 
justice cannot attain a lasting effect without the aid of 
charity. Charity does not diminish obligations; it makes 
them more pleasing. Charity does not deny any right, but 
renders it less rigid. And when truly Christlike charity leads 
to the love of men because they are the children of God. 


SocrAL RECONSTRUCTION 


In the study of sociology, it is admitted that to solve a 
social problem, many factors must be considered. Yet the 
present-day radicals propose a very simple solution of the 
economic problem. “Private property,” they say, “is the 
cause of the evil. Remove the cause, and the evil will cease 
to exist.” Practical Americans know that to do away with 
human rights will but intensify social disorder. Not by 
abolishing the right to private property through a revolution, 
violent, bloody and merciless, is the public welfare to be 
protected and promoted. What is needed most of all is a 
just reform of those laws which have not properly safe- 
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guarded the rights of the common man during a period of 
economic and social evolution. It is to be hoped that 
Americans will not be led astray by the advocates of revo- 
lutionary radicalism, but will retain their characteristic com- 
mon sense in a prudent and just reorganization of social life, 
in keeping with the principles of human rights and of justice. 
The true American solution is social reconstruction, not 
revolution. 


Human Liberty and the Social 
Revolution 


JosepH F. MacDonne Lt, S.J. 


Address delivered over Station WNAC, May 1, 1937, 
and reprinted from the Boston Pilot. 


OCIAL reconstruction has two aspects, the negative and 
the nositive. To expose the errors of a false program in 
social reform, is the negative aspect of reconstruction; to 
propose a definite remedy for social evils, is the positive atti- 
tude towards reconstruction. In the recent Encyclical Let- 
ter On Atheistic Communism both aspects of the social prob- 
lem have been considered. Exposing the philosophical errors 
and the destructive practical tactics of Communism, Pope 
Pius XI asserts a comprehensive negative to Communism, 
as a solution of modern social relationships. 

Proclaiming, in the same Encyclical, the Christian con- 
structive program, he gives true positive principles for re- 
constructing the social order. Economic liberalism is dead, 
as a social integrating principle of life; it exaggerated indi- 
vidualism. Bolshevistic Communism, based on the same 
economic determinism, is a public danger today; it exag- 
gerates collective domination of life. The only true solution 
of the social-economic question is a balanced harmony of 
just rights, both personal and social. 


TERROR AND DESPOTISM 


Communism is a real threat of terror and despotism, not 
because of any difficulty in refuting the false principles of 
Marx and Lenin, but because of deceptive Communstic tac- 
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tics. Consistently the Soviet has been obliged to recede 
from the principles of Karl Marx. The latest retraction is 
in regard to the integrity of the family. Experience is prov- 
ing that social welfare demands fidelity in family life. Nev- 
ertheless the social proposals of Communists threaten to 
deluge the world in a bloody, merciless civil war. Because 
of the so-called “United Front,” entire nations are in danger 
of falling back into barbarism. 

The “United Front” tactics are unmasked by Pope Pius 
XI: “In the beginning Communism showed itself for what it 
was in all its perversity; but very soon it realized that it was 
thus alienating the people. It has, therefore, changed its 
tactics and strives to entice the multitude by trickery and 
various forms, hiding its real designs behind ideals that in 
themselves are good and attractive. Thus, aware of the uni- 
versal desire for peace, the leaders of Communism pretend 
to be the most zealous promoters and propagandists in the 
movement for world amity. Yet at the same time they stir 
up class warfare which causes rivers of blood to flow.” 
“Without receding an inch from their subversive princples, 
they invite Catholics to collaborate with them in the realm 
of so-called humanitarianism and charity.” ‘Communism is 
intrinsically wrong, and no one who would save Christian 
civilization may collaborate with it in any undertaking what- 
soever.” 


DICTATORSHIP OF PROLETARIAT 


Communism has one present objective—the dictatorship 
of the proletariat. To Communists this means dictatorship 
of Communist leaders. “Those who permit themselves to 
be deceived into lending their aid towards the triumph of 
Communism in their own country, will be the first to fall 
victims of their error.” 

Those who oppose Communism are in deadly combat 
with the most ruthless enemy that organized society has ever 
known. With studied psychological cunning the strategists 
of Communism have made an appeal to the intelligentsia, 
and strange paradox that it may seem, with some measure of 
success. But all the resources of Communists are used in 
an effort to enlist workingmen in the ranks of supporters. 
Communists announce themselves as delivers of the working 
class from bondage. What does Communism offer to the 
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workingman? ‘The answer may be given in three words, 
“Heaven upon earth.” And all this is to be accomplished, 
through a classless society. What is to be the program? 
The first principle of Communism is materialism. According 
to materialism there is one reality, evolving matter. And 
man is a part of this evolving matter. 

According to Communism there is no spirit, no soul, no 
God, no life after death, and man’s happiness is limited to 
what he may grasp here and now. This evolving matter, 
as far as man is concerned, is moving on inexorably to a 
classless society. Man’s greatest privilege is to help hasten 
the inevitable. Such is the ideology of Communism. 


SocIAL PROGRESS 


How anyone with the power of intelligence could believe 
that the sublime doctrine of Christ is evolving matter, or 
that man’s free choice of moral evil is part of a rushing 
flood of economic determinism, is difficult to understand. 
But as every error contains its element of truth, so also Com- 
munism, by stressing half truths, seeks to blind the minds of 
men regarding reality. , 

There should be social progress; every era demands, in 
justice, a new viewpoint as to social needs. There has been 
economic conflict of forces, with a resultant new economic 
formula. But social progress always should have the same 
unchangeable purpose, to help in attaining the public wel- 
fare. And economic progress is not so much the result of 
inexorable evolution as of reasoned purpose in man’s quest 
for happiness. 

In practice what does Communism propose? The work- 
ing class has been treated unjustly. Therefore the prole- 
tariat is asked by Communists to destroy utterly and with- 
out exception, all other classes. Violence, bloodshed, civil 
war, and above all hate are to be the weapons of vengeance. 
And after committing these outrages, what is the working- 
man to attain? He is to be incorporated into the mass domi- 
nation of a dictatorship of the proletariat. His freedom of 
action, what is left of it, will be grooved unsSwervingly in 
the path of Communism; his right to serve God impeded or 
denied; his family life totally subordinate to collective eco- 
nomics. 

“Such is the new gospel which Bolshevistic and Atheistic 
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Communism offers the world as the glad tidings of deliverance 
and salvation. It is a system full of errors and sophisms. 
It is in opposition both to reason and to Divine Revelation. 
It subverts the social order, because it means the destruc- 
tion of its foundations; because it ignores the true origin and 
purpose of the State; because it denies the rights, dignity 
and liberty of human personality.” (Encyclical on Atheistic 
Communism.) 
A Just REORGANIZATION 


It is in no uncertain terms that Pope Pius XI has thus 
condemned Communism in principle and practice. But has 
he a definite program for the just reorganization of society? 
Most certainly he has. First of all, as stated so frequently, 
there is no intention of interfering with rights of social 
groups and States, in their own specific programs for social 
reconstruction. ‘Even in the field of social economics, al- 
though the Church has never proposed a definite techincal 
system, since this is not her field, she has nevertheless clearly 
outlined the guiding principles which, while susceptible of 
varied concrete application according to the diversified con- 
ditions of times and places and peoples, indicate the safe way 
of securing the happy progress of society.” 

In opposition to dialectical materialism, Pope Pius XI 
proposes the true determination of social progress,—human 
personality. The masterpiece of creation is not paganized 
collectivity; it is man. Society is made up of persons. Any 
attempt to depersonalize individuals is absurd, both philo- 
sophically and practically. Human beings have the power 
either of helping or hindering social progress. We praise 
noble deeds; we censure the malefactor. The origin of this 
freedom of action is not some blind material force, but 
human liberty. And liberty is derived from a spiritual 
source,—God. 


REVERENCE FOR Gop 


Consequently man’s first obligation is to use his gift of 
liberty with reverence for God. “Belief in God is the un- 
shakable foundation of all social order and of all respon- 
sibility on earth.” ‘Take away this basis, and with it all 
moral law falls, and there is no remedy left to stop the grad- 
ual but inevitable destruction of peoples, families, the State, 
civilization itself.” 
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The second obligation placed upon man in the dignity 
of human personality is to have reverence for this same dig- 
nity in his fellow men. Man must respect the right of the 
neighbor to happiness both temporal and eternal. It is not 
economic determinism that can bring peace and harmony 
and happiness to men; the balanced harmony of rights, indi- 
vidual and social, can be attained only through a deter- 
mined will to establish a just commonwealth. Man in social 
life, has the obligation of fulfilling all justice. 

In civil society, so natural to men, individuals and fami- 
lies are bound into harmonious unity inspired by the pur- 
pose of attaining the common good. Only in society can 
man achieve his entire happiness. In well ordered social life 
man, the image of God, shines with undiminished brightness. 
The rule or determinant of freedom in civil society is liberty 
of action in all that is not opposed to the common good. 
Liberty is a human right; license is an abuse of liberty, and 
license is opposed to the public welfare. ‘The public and 
civil authority has for its chief function the efficacious fur- 
thering of a harmony and coordination of all social forces.” 
“Thus authority is reconciled with liberty, the dignity of the 
individual with that of the State, the human personality of 
the subject with the divine delegation of the superior; and 
in this way a balance is struck between the due dependence 
and well ordered love of a man for himself, his family and 
country, and his love of other families and other peoples, 
founded on the love of God, the Father of all, their first 
principle and last end.” 


HARMONIOUS COORDINATION 


The most imperative need of society in this era of eco- 
nomic progress, is harmonious coordination of social forces. 
If we are to have peace and prosperity of the community, 
there must be a more equitable distribution of material 
possessions. The working class, in general, has not shared 
as it should in economic progress. Workingmen have a 
twofold right to participation in the advantages of united 
and soc’al activity. They have the inalienable right of 
labor to a salary that, in strict justice, is due for supporting 
the worker and his family. They have also a social right, 
as working members of the community, to receive what 
is necessary for the fulfilment of their social function. Social 
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organization, as a unit, cannot attain its proper purpose, 
unless the common man is a true participant in social 
progress. 

There is a disposition on the part of many persons who 
have prospered in economic enterprise, to look upon the 
poverty of the laborer as a problem in charity. Without 
doubt there will always be need of charity to assist those 
who, because of the misfortunes of life, cannot. secure for 
themselves the material goods required for frugal comfort. 
And as Christ has said, even a cup of cold water given in 
Christian charity, will not go unrewarded. 

Charity receives a reward, even in this life. Its faith- 
ful observance fills the heart with an inner peace which 
selfish ambition cannot attain. “But charity will never be 
true charity, unless it takes justice into constant account.” 
“A charity which deprives the workingman of the salary 
to which he has a strict title in justice, is not charity at all, 
but only its empty name and hollow semblance. The wage 
earner is not to receive, as an alms, what is his due in 
justice.” 

Duty oF WAGE EARNERS 


These obligations of charity and justice in social life, 
bind also the wage earners. They “must be mindful of their 
duty to love and deal fairly with their employers, and per- 
suade themselves that there is no better means of safeguard- 
ing their own interests.” They must remember that the 
freedom of speech and of the press that gives them a right 
to speak openly against injustice, is not to be used in an 
effort to bring about a system of collectivism that would 
strangle human liberty. Thus only will a just regard for 
rights and liberty unite the various classes of men in civil 
society. It is not by means of a constant conflict of oppos- 
ing forces, but in the harmony of a combined effort of all 
classes for the good of the community that the happiness 
and prosperity of citizens is to be attained. 

There have been always in this world men opposed to 
God and His justice; and there have been men seeking to 
come close to God, men striving, in justice, to be the true 
image of God. That marvelous power of man, the human 
will with liberty to choose between good and evil, is the 
determinant for individuals and for nations, as to which of 
these opposing tendencies is to dominate social life. 
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GUIDANCE From St. JosEPH 


In this age when the laboring class has begun, so 
definitely, to partake in determining the social order of 
the future, workingmen, and especially Catholics have been 
asked by Pope Pius XI to model their lives after that of the 
ideal workingman and head of a family. 

St. Joseph, Spouse of the Mother of Christ, was known 
in his day as a just man. From experience he knew the 
meaning of injustice. To satisfy the whim of a Roman Em- 
peror, he was obliged to leave his carpenter shop and travel 
a long journey, merely to be registered in his native town, 
Bethlehem. Later he was compelled to flee hundreds of 
miles to Egypt, a foreign land, that the Child Jesus might be 
safe from the murderous Herod. Yet the carpenter of Naz- 
areth never gave way to feelings of hatred; St. Joseph was 
respected by his neighbors as a just man. 

Communists in their propaganda, would strive to induce 
laborers to hate, to destroy and to kill; to give up God, to 
betray Christ, and to ridicule Christian family fidelity. What 
more -appropriate in this our age, than that workingmen 
and their families turn for guidance to St. Joseph, the ex- 
emplar of justice, home life and faith in God? 


Freedom and Communism 


Reprinted from America. 


EN who advise us to look to Russia, and there find the 
model of an enlightened State in which every man has 
been confirmed in his rights, and liberty flourishes, consti- 
tute one of life’s minor mysteries. That such men exist 
America is made aware by the letters that come to us; be- 
sides, there is the New Republic, not to speak of (we rarely 
do) the Nation. For as the facts bear witness, under the 
Soviet theory man has no rights of any kind. Rights are in- 
compatible with the theory, and in practice no Russian has 
any rights, although sycophants of the Government may 
enjoy concessions revocable at the will of Stalin. 
It is probably true that in Russia every man has a job. 
That is also true of Sing Sing and Joliet. But he has no 
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iob in the American sense. His work is work assigned by 
the Government, and if he does not like it, he is compelled 
at the point of a gun to keep at it. If this is freedom 
for the worker, then the choicest example which Russia can 
offer can easily be matched in any American State which puts 
its convicts to work, every one with a ball and chain, on 
the public roads. The American convict has a job. He also 
has food and drink in larger quantities and of better quality 
than the inhabitants of Russia, if we except Stalin and his 
auxiliary tyrants. But he has no liberty. 

In Russia men live under a tyranny that calls itself a 
Government, and that is the worst kind of tyranny. As 
Governor Smith said in a meeting in New York: ‘Workers 
become slaves to the Red commissars, or they are condemned 
to starvation.” For in Russia and in every land which has 
been taken over by Communism, there is no right to life and 
property which the Government will acknowledge as a right 
which belongs to man by his very nature. Men live only 
as long as the Government permits them to live, and then, 
as the recent “trials” in Russia have shown us, mount the 
scaffold, and men hold property only until the Government 
takes it from them. 

To return to our unsought correspondents, we may re- 
mark that every exposition of Communistic slavery appear- 
ing in these pages is followed by the charge that we are 
Fascists. The accusation is patently absurd, since from the 
outset this Review has fought every form of totalitarianism 
in government. Because we hate absolute tyranny, it does 
not follow that we love a modified tyranny, although if the 
issue is forced every man of sense will choose the lesser of 
two evils. A small degree of liberty is preferable to slavery, 
but in this country we propose to put up with neither. 
What we wish and what we can have, if we are willing to 
fight for our rights, is liberty under the law of the Consti- 
tution. 

But we are wholly unable to perceive in Communism 
any hope for freedom under law, or for freedom of any recog- 
nizable type. The folly that has impelled Communism to 
attack the rights of Almighty God necessarily compels it to 
set at naught the rights of man. 





